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The Divine Kabbalist Rabbi Shimshon of Ostropol, hy”d:

In Exile HKB”"H Wears the Four
Golden Garments Symbolized by y”nnax

In this week’s parsha, parshas Tetzaveh, we read the following (28,2): ]'\.‘IN5 wap M2 mwyy”
Y112 DX W ,TRoR MY 1nRbn wR 25 man 53 5x 1370 anxy  naxbnS mash s
NbI¥n yawn NN Swm MR JwIN WY WK DT o8 5 b wph pins
715 13125 1125 PR 7IARS wap M2 1w ,vI1aRY — You shall make sanctified garments
for Aharon, your brother, for glory and for splendor. And you shall speak to all the wise-
hearted people, whom I have invested with a spirit of wisdom, and they shall make Aharon’s
garments to sanctify him so that he may serve as a priest before Me.

These are the garments that they shall make: a Choshen (a breastplate), and an Eiphod (an
apron), and a Me’il (an outer robe) and a Kutoness (tunic or inner robe) of checkered texture, a
Mitznefes (a turban) and an Avneit (a sash); they shall make sanctified garments for Aharon,
your brother, and his sons—so that they may serve before Me.

We have learned in the Mishnah (Yoma 71:): ,1¥2°9K2 D1 TTM ,D"?D TNHRWa whawn 51 1”7
7YX 51 TR wn 5112 int Ny §011 ,DIANRY NHI¥M DY010M N1INDA. The Kohen
Gadol, the High Priest, wore eight garments while performing his service; whereas the ordinary
kohanim performed their duties while wearing four basic garments—the tunic (kutoness), pants
(michnasayim), turban (mitznefes), and sash (avneit). The additional four garments worn by the
Kohen Gadol were the breastplate (choshen), the apron (eiphod), the outer robe (me’il) and the
headplate (tzitz). The Mishnah and the Gemorah refer to the ordinary kohen’s garments as: ”"1”
”]:‘7 Y1a2—the four white garments, since they were made of white linen; the four additional
garments worn by the Kohen Gadol are referred to as: ”amT 1132 ’1”—the four golden garments,
because they contained gold.

The Gemorah teaches us that the purpose of the Kohen Gadol’s eight vestments was to provide
atonement for various sins. The Gemorah states (Zevachim 88:): N1129p NWIb INv b~
71BN ANTD TTA2 OK PIBOR N3P T 15 MY, anna r1aa nwabb— we learn from the
juxtaposition of the two passages—the passage of the korbanos, the sacrifices, and the passage
describing the priestly garments—that the priestly garments afford atonement just as the sacrifices
do. At the present time, after the destruction of the Beis HaMikdash due to our multitude of sins, we
no longer have a Kohen Gadol serving in his eight vestments to atone for us. As a consequence, we
must make due with our ability to occupy ourselves in the study of these matters—as the Gemorah
teaches us (Menachos 110.): “NNDM 2MPiT 191X NRLA NNNA POWT 93”—one who studies
the details of the “chatat,” the sin-offering, it is as if he actually offered a chatat.
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Similarly, anyone who engages in the study of the details of the Kohen Gadol's garments, merits
atonement—just as if the Kohen Gadol was standing here and performing the service in his eight
priestly garments. It is only fitting, therefore, that we examine, this week, a fascinating concept
concerning these holy garments. It is taught that HKB”H acts like the Kohen Gadol dressed up in his
eight garments, so to speak; however, during times of exile, He only wears the four vestments of an
ordinary kohen. May Hashem guide us along the path of truth.

Because of Your Sins DD1AX Will Be
Sent Away and YK Will Remain

Let us open our discussion with a fascinating statement found in the Midrash Ne’elam as quoted by
the divine kabbalist, Rabbi Shimshon of Ostropol, hy”d, in a letter to his relative, the author of the
Meginei Shlomo. This letter appears in his sefer Likutei Shoshanim:
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He says that his relative, Rabbi Yehoshua, asks him to unravel a puzzling Midrash Ne’elam. It states
that when Yisroel are found guilty as a result of their sins, the prophesy of Yeshayahu (50,1) will be
fulfilled: D3ANR AW DWWHAI—because of your sins, your mother (031N) will be sent
away. At that time, only YMNAN will remain—signifying that Hashem will crush the head of our
enemies. When, however, Yisroel repent and perform teshuvah, B3ANK will be returned to her
proper place. Then, the eight vestments worn by the Kohen Gadol on Yom Kippur will be complete.
This is the end of the Midrash Ne'elam as it appears in the Zohar Chodash.

The incredible author of the Megaleh Amukos writes concerning this Midrash, that its meaning is
obscure and its interpretation awaits the coming of the mashiach. Rabbi Shimshon states that
despite the esoteric nature of this Midrash, and the many holy people that have asked him to
interpret it for them, out of his great love for his relative, he will not refrain from providing a very
short explanation—avoiding the mystical.
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The following is Rabbi Shimshon'’s interpretation of the Midrash Ne’elam:
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The Arizal teaches that when Yisroel sin, HKB”H dresses up as an ordinary kohen who performs his
duties adorned in a mere four garments. It is known that a Kohen Gadol performed his duties while
wearing eight vestments: the avneit (sash), the mitznefes (turban), kesones (tunic), michnasayim
(pants), eiphod (apron), me’il (outer robe), choshen (breastplate), and tzitz (headplate).

When Yisroel sin, HKB”H, acting as a Kohen Gadol, removes four garments symbolized by the word
D”2NNK—an abbreviation for avneit, mitznefes, kesones and michnasayim—and continues to serve
clothed only in the four remaining garments symbolized by the word Y”M1NX—an abbreviation for
eiphod, me’il, choshen and tzitz.

This is the meaning of the enigmatic Midrash: When Yisroel are meritorious and worthy, HKB"H
performs his functions wearing eight garments—just like the Kohen Gadol on Yom Kippur in the
earthly Beis HaMikdash. In contrast, when they are undeserving, he removes the four garments
alluded to by the term D”21N.

The remaining four garments are those alluded to by the term Y”RNN. He continues to function
wearing only four garments just like an ordinary kohen—even though, the remaining four garments
are not the garments of an ordinary kohen. Nevertheless, He is akin to an ordinary kohen in that He
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is clothed in a mere four garments. The significance of the term Y”RNAN (meaning: I will crush),
representing the four remaining garments, is that it signifies that HKB”H will crush the head of
Yisroel’s enemies—as stated in the possuk (Tehillim 110,6): 7127 YN 5y wNn Ynn”—He will
crush the head of the mighty land.

When Yisroel return to Hashem by performing teshuvah, the four garments alluded to by the term
D”21NK will also be returned to their rightful place. At that time, the eight garment attire of the
Kohen Gadol will once again be complete and in full force, ready to atone.

The Kozhnitzer Maggid's Wonderful Clarification

In this essay, we wish to clarify the meaning of this great tzaddik, Rabbi Shimshon of Ostropol—
who died serving Hashem on the fourth day of Menachem Av during the massacres of 5408 and
5409, while still adorned with his tallis and tefillin. (It was said that he possessed the neshomeh of
Mashiach ben Yosef.) According to his understanding of the Midrash Ne’elam, it seems that in times
of exile, HKB”H dresses up as an ordinary kohen—for, He chooses to wear only four vestments. On
the other hand, the four garments He chooses to wear are the four golden garments of the Kohen
Gadol, symbolized by the word yY”MNN—an abbreviation for yv¥ Twyn Swn MmN (eiphod,
me’il, choshen, tzitz). We must attempt to understand this enigma. If HKB”"H wishes to dress up as
an ordinary kohen, then why does he wear the four golden garments worn exclusively by the Kohen
Gadol? Conversely, if He wishes to dress up as a Kohen Gadol, why does He not wear all eight of the
Kohen Gadol’s vestments?

We can suggest a novel approach to our understanding of Rabbi Shimshon of Ostropol’s sacred
message based on an illuminating gem I found among the pure, incomparable teachings of the holy
maggid, Rabbi Yisroel of Kozhnitz, zy”a. In his sefer Ohr Yisroel, in his comments on the Tikunei
Zohar (Introduction 3:), he addresses the following conversation between Moshe Rabeinu’s
neshomeh and Eliyahu HaNavi:

AT TR VAN 125 YT vaIR NI M2 Rwph M ppn KaTs naxT Lambx opr
T3 YR IR XOR Py Pma i iRn m praprT Rnwa mm inhs 125 1 yaax
AR ROR 11 12y Sy ST (ke by 172IRT Rvon K abs amr

Translation: “Rise Eliyahu, for you are a kohen. Prepare for HKB"H four white garments and four
golden garments. . . The four white garments all represent the mercy of the name “havaya,” for, only
He can forgive sins of immorality; the four golden garments all represent the judgment of the name
“adonai,” for, only He can forgive the sin of idolatry.”

This teaches us that the four white garments worn by an ordinary kohen represent the four letters
of the name 11”MiT; whereas the four golden garments worn by the Kohen Gadol represent the four
letters of the name Y”17IN. At first glance, this seems incomprehensible. How is it possible that an
ordinary kohen wears garments corresponding to the sacred and ineffable four-letter name
“havaya,” while the Kohen Gadol wears garments that only correspond to the four letters of the less
significant name of judgment “adonai”? Appreciating this difficulty, the holy Maggid of Kozhnitz,
zy”a, writes (ibid.):
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He explains that an ordinary kohen did not possess the power to minimize and soften the severity
of the judgment that was in force throughout the year; therefore, he wore the white garments
conveying mercy. The Kohen Gadol, on the other hand, served all year long in his eight vestments,
signifying his greater powers with regards to combating the force of judgment.

Two Levels of Mercy

This explanation can be understood based on the fact that Yisroel are affected by two distinct forms
of mercy. The first, deriving mercy from the blessed name “havaya,” effects mercy but lacks the
power to fully overturn the decree of judgment. The second form of mercy is so powerful that it can
even transform the bitter decree of judgment into manifestations of mercy.

Now, it is known that name 71”771 represents the attribute of mercy; while the name Y’ 37N signifies
judgment—for, the letters Y 37N can be rearranged to spell X”1Y7, meaning judgment. The holy
Zohar expresses this as follows (Raiya Mehemna, Mishpatim, 118.): ,KX”277 TNNX 5¥T2 71K
ITNN NRW AN P 55,817 XMAbRT X7 ,TPNNN MNND NN KT AL It is
impossible, therefore, to lessen the severity of judgment deriving from the name 727N except with
the aid of the name of mercy, i”M.

In this light, let us return to the words of the holy Maggid of Kozhnitz. An ordinary kohen, who only
wore the four white garments corresponding to the four letters of the name 1”711, only had the
power to draw upon the first form of mercy; he did not have the power to overturn the force of
judgment deriving from the name Y”17IN and to turn it into mercy. For this reason, he did not wear
the four golden garments but only the four white garments.

The Kohen Gadol, on the other hand, wore all eight priestly garments corresponding to the
combination of the two names "”3TR 11”MiT. Due to his extreme level of sanctity, he possessed the
power to afford Yisroel the second form of mercy—in his merit, the bitterness of the judgment from
the name Y”27INK was overturned by the mercy deriving from the name ”"7T. Only during the parts
of the Yom Kippur service, when the Kohen Gadol entered the Holy of Holies, did he wear only the
four white garments corresponding to the name “havaya”; for, at those times, on Yom Kippur, he
was able to draw mercy from the ultimate source, a source above and beyond the realm of
judgment.

During Times of Exile Mercy Vanishes and Judgment Remains

Now, let us see how the Kozhnitzer Maggid explains the Midrash Ne’elam according to the holy
Rabbi Shimshon of Ostropol. Although, he does not actually mention his name, it is clear as day that
he is clarifying the latter’s remarks. Here are his comments concerning the statement in the
Tikkunim: 7172TRT NIDOR X117 W53 AT »1aa 1 P7IPTT RRwa Ml 1mha '[2‘7 a1 -
The four white garments are entirely mercy from the name “havaya”; the four golden garments are
entirely judgment, deriving from the name “adonai.”
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The Midrash states: “RaANX AW DYwwbHN N aNpnN 1NN 5X9WY 15”—when Yisroel
are guilty, the words of the prophet: “and because of your iniquities, your mother (R310NK) was sent
away,” will be enforced. This means that, during periods of exile, HKB”"H removes, so to speak, the
four white garments symbolized by the term D”2NNK (avneit-mitznefes-kesones-michnasayim),
which correspond to the four letters of the name of mercy, 1”71, ” YR AINNWXRY”: the remaining
garments, during those periods of exile, are only the four golden vestments symbolized by the term
Y”MNN (eiphod-me’il-choshen-tzitz), which correspond to the four letters of the name of judgment,
V17N,

As proof that the four golden vestments represent judgment, he cites the Mishnah (Yoma 43:) and
the Gemorah (ibid. 44:) that one of the shades of gold is reddish. Furthermore, the color red is
associated with judgment, as explained in the Gemorah (Chullin 47:) discussing uterine discharges:
"np‘yw NON X1 DTIX MW’ —black is really red that has degenerated. Black, of course, is the
opposite of white, and, hence, signifies the attribute of judgment. We have now gained some
understanding as to why HKB”H wears only the four golden garments during periods of exile—they
symbolize judgment and due to our multitude of sins we are not worthy to receive the mercy
corresponding to the four white garments.

We should mention that in Avodas Yisroel (Yom Kippur), the Kozhnitzer Maggid himself brings this
interpretation of the Midrash Ne’elam according to Rabbi Shimshon of Ostropol with his own
explanation:

01125 or1aa P wiabh 51 i KSw Ty o 92 55 pannnab 51 kS v o M
NANDOW M1 ,0p RS AT M2 191BR wabs 513y mon Sy pron bax oronm nnan
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71 0w 1A% 1A AYAINRT PPTMYR RITw ,075nK pHN01 [ANIAN MNRY T LY NN
VIR IPNIR TAOW AT 1132 7T PP PANR IRNWN N0 NPNIN

All Sins Stem from the Inclinations
of Idolatry and Immorality

Having had the privilege to learn a new interpretation of Rabbi Shimshon of Ostropol’s comments
on the Midrash Ne'elam from the Kozhnitzer Maggid, we still need to clarify other parts of the
Midrash. The Midrash Ne’elam states: ,Q21AN RS nawwbha T2 DMPNNR Pann 5XWY 1o
“ODNINN WNRAY YRR KT KT ,YANRNR ANNDWNRKI—when Yisroel are guilty, the words of the
prophet, “and because of your iniquities, your mother (R31NX) was sent away; and only YRRAN
remains—this means that I (HKB”H) will crush the head of your enemies. (YN is an abbreviation
for the four golden vestments, but literally means “I will crush.”)

Seemingly, this is inconsistent. Since the four white garments corresponding to the name of mercy
“havaya,” and symbolized by the term D”21N, have been removed, and only the four golden
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garments, corresponding to the name of judgment, 17K, and symbolized by the term Y”MNN,
remain, how can it be said that HKB”H crushes the head of our enemies? After all, during periods of
exile, when Yisroel are subjected to the dictates of judgment, chas v’'shalom—as a result of our
numerous transgressions--we fall under the rule of our enemies.

Therefore, albeit with trepidation, we can suggest a novel idea. Earlier, we cited the following
Tikunei Zohar: K98 MMy by Smnw m PRy ,p7p Sw owa omm o9 125 i nyawe
71 ROR T Ay by Simaw m T'NRY Y7 1IR Sw 1¥n 1 15 AT 1A AYaIN N
The four white garments all represent the mercy of the name “havaya,” for, only He can forgive sins
of immorality; the four golden garments all represent the judgment of the name “adonai,” for, only
He can forgive the sin of idolatry. Of all the possible sins, why did HKB”H choose to utilize the
vestments of the Kohen Gadol to atone specifically for the two sins of idolatry and sexual
immorality?

After careful consideration, I would like to propose that we find support here for an important
principle of the Maharal of Prague’s—that we have referred to countless times. He teaches us that
HKB”H created only two yetzer horas, evil inclinations, in the world—a yetzer hora of idolatry and a
yetzer hora of sexual immorality. These two include and incorporate all other sins and
transgressions. All philosophical and ideological transgressions stem from the yetzer hora of
idolatry—owing to a denial of the G-d of Yisroel. On the other hand, all transgressions characterized
by desire and lusting after the meaningless whims of this world stem from the yetzer hora of sexual
immorality.

And the Earth Became Corrupt
Is an Expression of Immorality and Idolatry

The Maharal states this principle in Gur Aryeh, parshas Noach, expanding on Rashi’s comment
(Bereishis 6,11): “F7T TMay My PwS ,YINT Nnwn”—And the earth had become
corrupt, is an expression of sexual immorality and idolatry. The source for Rashi’s comment is
the Gemorah (Sanhedrin 57.): ©Ip@ 532 HRyNAWw 137 137 Ram ,DpHRT MBS YR nnwny
1D (27 1 NWKIY) MMRIW MY 27,0000 DAy may 121 KON IR annwn
7121 AW 1INWN 15 (TOL T 0™M2T) 3MN2T 012010 NTAY L1977 DK WA 55 minwn—the
academy of Rabbi Yishmael taught that wherever the term TNRAWT (literally: corruption or
destruction) appears, it is an explicit reference to sexual immorality or idolatry. ..

The Maharal comments (ibid.): Bn ,77T AT MY P ANAWR KIP) NOW T NN
YT XY W L nmyS yan v w158 S5nwa XOR IR yah DIRT nmonn yan wew
M0 1NN TNT T3, (.T0 TTA0) P‘?l‘l P7b (:LD) N1 NIDNI NNINTD AT Tmayh
AT KROIXN T ITAYT RA¥Y T XX, He addresses the issue as to why “corruption” is an
expression solely of sexual immorality or of idolatry.

He explains that, in truth, there are only two yetzer horas—that of sexual immorality and that of
idolatry; all other yetzer horas that entice one to wrongdoing arise from these two. He brings proof
for this from maseches Yoma and from maseches Sanhedrin. He is referring to the Gemorahs that
discuss the events that took place when the Jews returned from Bavel to rebuild the second bayis in
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Yerushalayim. Ezra HaSofer and his court of members from the Great Assembly cried out to
Hashem against the yetzer hora of idolatry that had caused the destruction of the first Beis
HaMikdash (Nechemiah 9,4): "BimpYR /11 BX 5112 51pa 1wy

The Gemorah describes their pleas to Hashem. Although, we are rewarded for overcoming and
resisting the yetzer hora’s tricks and efforts at persuasion, they agreed that they were better off
without the yetzer hora of idolatry and without the possible reward associated with it. A note fell
down from heaven with the word "NMN” written on it. This was a sign that HKB”H acquiesced to
their request; for, “NNANR 117ap HW MNIN”—HKB’H’s seal is “NNAN”.

They fasted for three days and nights until the yetzer hora of idolatry was handed over to them. It
appeared in the form of a fiery lion cub emerging from the Holy of Holies. They seized it and
eradicated it from the world. Upon realizing their success, they felt that the moment was right to
request mercy from HKB”H to eradicate the yetzer hora of sexual immorality, as well. On this
account, they were denied; HKB”H did not acquiesce to their request.

It is apparent from this account that Ezra and his court only waged battle against two yetzer
horas—that of idolatry and that of immorality—which incorporate all of the others. Rabbi Tzaddok
HaKohen arrives at the same conclusion in Tzidkas HaTzaddik (158): ,DMW QT DMXT WK 12”7
ST STTIAY™ STV and also in Sichas Malachei HaShares: M¥%1 RN 555 1 1 Ny
RPN DW 1MNARW 1R DMIYT RI¥N 77T TTAYT KIXY ,DINW D

How beautifully this explains the fact that HKB”H chose to give Yisroel two specific mitzvahs to
perform at the time of the exodus from Egypt. The mitzvahs of the blood of the Pesach offering and
of the blood of circumcision were targeted against these two yetzer horas—the sources of all the
yetzer horas. The blood of the Pesach offering was aimed at weakening the yetzer hora of idolatry;
the blood of the milah was aimed at weakening the yetzer hora of sexual immorality.

The Yetzer of Idolatry Is in the Brain
the Yetzer of Immorality Is in the Heart

Now, let us see the Shem MiShmuel on this week’s parsha (5674). He writes that the yetzer of
idolatry is located in the intellect in the brain, while the yetzer of immorality is located in the
cravings in the heart. In this manner, he resolves the difficulty we encountered earlier. We were
bothered by the fact that the ordinary kohen performed his duties wearing the four white garments
corresponding to the four letters of the name ”"MM—a name so holy that it was prohibited to
pronounce it as it is spelled and written. On the other hand, the Kohen Gadol performed his duties
wearing the additional four golden garments corresponding to the name 17N, which we do
pronounce. Here is his explanation:

", Ny N5 Sy ombon 1A% a3 IyanRT nnT Mmpna ow My IR1anT b by 1an R”
Ox1 2ba AT MRNT TR KT DY NS RLAT Y LT amay by pbon anr raa
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The Shem MiShmuel begins by quoting the Tikunei HaZohar that states that the four white
garments atone for acts of sexual indiscretion, while the four golden garments atone for acts of idol-
worship. Whereas the former stems from desires rooted in the heart, the latter stems from the
intellect in the brain. He explains that defects and faults arising from the brain are more difficult to
correct than those arising from the heart. For this reason, correction of defects arising from the
intellect and brain were solely the domain of the Kohen Gadol; whereas the shortcomings arising
from the heart were delegated to the ordinary kohanim.

This also appears to be the Maharal’s understanding as expressed in Netzach Yisroel (Chapter 3):
MW 19K 12 7271 550 LTI AT e R AW My X R CIART D0 DM nwy
75w N1 QA ,DTIRT PO AwH RIT T TTMAYT RIYN MAYT XYY, DM, According
to the Maharal, these two yetzers correspond to the two compartments that make up a person—the
physical and the intellectual.

This understanding allows us a greater appreciation of the daily mitzvah of tefillin given us by
HKB”H. We place the tefillin shel yad opposite the heart and the tefillin shel rosh opposite the brain.
Now, we have established that the root of all transgressions stems from these two evil
inclinations—the yetzer of idolatry located in the brain and the yetzer of immorality located in the
heart. Therefore, it is necessary to don the tefillin shel yad daily to subjugate the cravings of the
heart entirely to the service of Hashem, and to don the tefillin shel rosh to sanctify the thoughts
generated by the brain. Thus, all of the evil inclinations which evolve from these two will be
eliminated.

Thoughts of Immoral Behavior
Only Arise in a Heart Devoid of Wisdom

Now, we should consider the fact that Ezra and his court only succeeded in eradicating the yetzer
hora of idolatry; however, HKB"H did not grant their request to abolish the yetzer hora of sexual
immorality. Clearly, HKB"H in His infinite wisdom, knowing our deepest thoughts and motives,
recognized that Yisroel were not capable of overcoming the yetzer of idolatry but only the yetzer of
immorality—in the aftermath of the destruction of the first Beis HaMikdash.

The reason is as follows. HKB”H gave us His Torah and promised us that it would not be entirely
forgotten or abandoned by our people even during times of exile. As the possuk states (Devarim
31,21): MyAT bn nown X5 13”—for it shall not be forgotten from the mouth of its offspring.
We see, therefore, that we have been provided with a method of dealing with and overcoming the
yetzer of desires and immorality. In the words of the Rambam (Hilchos Isurei Biah 22,21): o112
nMY NAWRN PPRW ,ITNRIRA 1INYT 20,90 ™M21% IN2WTM MYy 1Y K NNT Hon
JITRIRT T Mab 253 KX N92an17 He teaches us that thoughts of sexual impropriety can only
win out in a heart that is devoid of wisdom; therefore, it behooves one to reserve one’s thoughts for
words of Torah wisdom.

In this light, it is not difficult to understand why HKB”H removed only the four white garments after
the churban, as stated by the prophet: “R31N ARSI DOYWHAY” —because of your iniquities, your
mother (R21AN) was sent away—as we have learned, DN is an abbreviation for the four white
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vestments—avneit, mitznefes, kesones and michnasayim. These four garments correspond to the
four letters of the sacred name “havaya,” which are capable of eradicating the yetzer of immorality.
In lieu of this protection afforded by the four white priestly garments, we are advised to defeat this
yetzer by means of engaging in Torah study. Yet, in His abundant mercy and kindness, HKB"H
remained adorned in the four golden vestments symbolized by the term Y”MAN—an abbreviation
for eiphod, me'il, choshen and tzitz. These four garments correspond to the four letters of the name
¥ 17R, which counteract the yetzer of idolatry. By so doing, HKB”"H enabled Ezra and his court to
eliminate the yetzer of idolatry, allowing Yisroel to survive in exile and remain steadfast in their
faith in Hashem.

Now, let us return to the text of the Midrash Ne’elam: D2'Wwba 12 D»pNN 11270 HRw 157
021NN WNRY YRR X1 KT YRR AONDWNXY ,DDNRN FRAS1W. When Yisroel are guilty and
undeserving, the words of the prophet are fulfilled—the mother, D3NN, alluding to the four white
garments are removed, and only YN, alluding to the four golden garments, remains. Rabbi
Shimshon of Ostropol interprets this to mean: SR wh IRNW WX Ymn 717apnw many”
”137 YIR by wxn Ynn—HKB"H is signifying that He will crush the head of Yisroel’s enemies.
Incorporating what we have learned and discussed, this means that HKB”H will crush the head of
our enemies—the head, specifically, the yetzer of idolatry located in the brain which is in the head.
(It is also the referred to as the head, because it is the more difficult and ominous of the two yetzer
horas, as we learned from the Shem MiShmuel.) He will do so by means of the four golden priestly
garments symbolized by the term Y” N,

Then, the Midrash concludes: Nnywa ,ﬂN'!ﬂN‘? DONNK YTIINN NN2NA SRy yrn oy
ZRTMDIDT RPN K27 K31 wnahT 02 ‘n MmHNWR KT When Yisroel will return by
performing teshuvah, repenting, the four white garments represented by the term D3NN will
return as well. Thus, all eight garments worn by the Kohen Gadol on Yom Kippur will be on display
and in force, once again. In other words, when we merit to hasten the future redemption, by means
of teshuvah, HKB”H, as it were, will once again don the four white garments represented by the
term DONN.

This will serve to eradicate the yetzer hora of sexual immorality, once and for all, as the Gemorah
teaches (Succah 52.): DIPMIXT 11D wMUN ¥y x5 Rt N2 WITPIT 1NN xab5 1nyb”
"RIYWINT 11D21—in the future, HKB”H will slaughter the yetzer hora in front of the righteous and
in front of the wicked. Thus, the words of the prophet will be realized (Zechariah 13,2): 17 NXY”
“YART T 7M3YR ANMY—and I will remove the spirit of impurity from the land. Swiftly, in
our days, Amen.
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